chapter six

A sickening situation

6:1 There is an evil which I have seen under the sun and it is prevalent among men—{adv. VyE there exists—f.s.adj. h['r' evil, bad, misfortune, calamity, distress; some mss. add the word “sickening” as in verse 5:13, but the evidence does not support it—rel.part. rv,a] which—Qal pf.1s. ha'r' I have seen, observed—prep. tx;T; under—d.a. + c.s.n. vm,v, the sun—waw + f.s.adj. br; great, much, many, prevalent, it weighs greatly upon mankind—3f.s.pron. ayhi and she, the evil above—prep. l[; over, upon—d.a. + m.s.n. ~d'a'  it is a burden on mankind}

6:2 a man to whom God has given wealth and riches and honor so that his soul lacks nothing of all that he desires, but God has not empowered him to eat from them, for a foreigner enjoys them. This is vanity and a severe affliction.  {m.s.n. vyai a specific man, a particular individual—rel.part. rv,a] whom—the Elohiym—Qal pf.3f.s. !t;n" has given—insep.prep. l + 3m.s.suff.—m.s.n. rv,[o wealth—waw + m.p.n. ~ysik'.n. riches; the singular seems to focus on the prosperity as a whole, while the plural focuses on the various things that comprise prosperity, money, lands, flocks, etc.—waw + m.s.n. dAbK' lit. to be heavy or weighty; figuratively, it is an easy step to the concept of a "weighty" person in society, someone who is honorable, impressive, worthy of respect.—waw + adv. !yIa; + 3m.s.suff. he does not exist, i.e. a the lack that follows—m.s.adj. rsex' what is decreased, a lack, a need; often used to express the God's grace in meeting the needs of His people—insep.prep. l + f.s.n.const. + 3m.s.suff. vp,n< to/for his soul=in his life—insep.prep. m + m.s.n. lKo from all—rel.part. rv,a]—Hithpael impf.3m.s. hw"a' to desire, long for, lust, covet, crave, want; the Hithpael is reflexive, all he desires for  himself—waw + negative al{ but not, yet not—the Elohiym—Hiphil pf.3m.s. + 3m.s.suff. jl;v' to have one’s way, to exercise control over, to cause to have power/authority; empower—insep.prep. l + Qal infin.const. lk;a' to eat, complement.infin.—prep. !mi + 3m.s.suff.  from it, from what he has desired for or accumulated for himself—conj. yKi causal, for, because—m.s.n. vyai a man, another individual—m.s.adj. yrIk.n" that which is foreign, strange, unknown—Qal impf.3m.s. + 3m.s.suff. lk;a' he will eat it—m.s.adj. hz< the situation just described—3m.s.pron. aWh acts as a copula—m.s.n. lb,h, vanity, absurd, meaningless—waw + m.s.n. ylix\ weakness, sickness, disease, grief—m.s.adj. [r; evil, distress}

Exposition vs. 1-2

1. Qoheleth now reflects on another aspect of wealth and those that have it; this section contrasts the one who enjoys what God has given in the previous chapter with those that suffer the breakdown of this enjoyment.

2. He refers to the situation with the adjective h['r' (ra’ah), which is used in moral contexts to denote evil; it would seem to be used here in the more general sense of bad, unfortunate, calamitous, or distressful.
3. Once again, he claims personal knowledge of the incident he is describing; this continues to validate his contention that he has seen all that has been done under the sun.  Eccles. 1:13-14
4. As he stated in that chapter, the more he observed of life, the more he recognized that his accumulated knowledge was not necessarily helpful to him in terms of living life.  Eccles. 1:18
5. The meaning of the latter portion of verse 1 is somewhat obscured by the New American Standard translation, which translation suggests that this occurs very regularly in the human race.
6. However, the numerical idea is not what is prominent in our verse; the use of the preposition l[; (‘al—on, upon, over) suggests the idea of something that weighs heavily upon him.
7. In this case, the NET, NJB, and the NIV have captured the idea as they translated the phrase as and it weighs heavily on men; compare the similar construction in chapter 8.  Eccles. 8:6
8. The exact misfortune or misery will be described for us in verse 2, which sets up a contrast between a particular type of individual and the type of man we saw in the previous chapter.

9. Qoheleth changes from the more generic ~d'a' (‘adham—man, with the definite article, refers to mankind in general) to the more specific vyai (‘iysh-man, a particular individual).
10. Once again, he attributes the ability to get wealth and riches to Elohiym, Who is said to have given them to this particular man.
11. This statement in itself indicates that behind human endeavors is the unseen God; this should remove any idea that the acquisition of wealth is solely an achievement of man.
12. Man can acquire nothing unless God permits him to do so.  Jn. 3:27; ICor. 4:7; Heb. 5:4; James 1:17
13. In this case, he also adds the term dwObK' (kabhodh—honor), to denote that this man was an impressive individual, someone in society that was accorded respect by others.
14. This would tend to eliminate the suggestion of some interpreters that this man is in the state he is in because he has somehow acquired his wealth and riches through less than honorable means.
15. Secondly, the fact that the text states explicitly that Elohiym gave him his wealth and riches would not seem to allow the interpretation that he came by them illicitly.
16. His exceedingly fortunate condition is described as one in which his soul lacked nothing, suggesting that every material need he had was available to him.

17. Beyond having his basic needs met, Qoheleth goes on to say that he was able to obtain everything that he desired for himself.
18. This is certainly one important distinction between this man in chapter six and the man in chapter five; this individual in chapter six is busy fulfilling various desires of his lust grid.

19. There is no such mention of the man in five pursuing anything; the text suggests nothing, if not the fact that he is content.

20. Without stretching the interpretation, it would seem that the man in chapter five is described as the type of person that accepts the standard of living for which he has worked, without continually craving for more.

21. The man in chapter six is busily concerned with having everything he wants, since his status in life allows him this lifestyle.

22. This difference would certainly account for the different response on the part of God, Who has stated throughout His word that men should not be pursuing things, but should be content with such things as God provides.  Ps. 106:14; Matt. 6:32-33; ITim. 6:8; Heb. 13:5

23. The pursuit of anything under the lust grid of the sin nature will not bring one satisfaction and is viewed as cosmic in nature. IJn. 2:16

24. Inasmuch as this second man has his heart set on his wealth and what it can do for him in terms of getting what he wants, God does not bless that selfish use of his wealth and frustrates his enjoyment of his pursuits.

25. This certainly indicates that there is an unseen, divine element to life that men cannot manipulate, no matter what degree of prosperity they might enjoy.

26. Even if their pursuit and acquisition of prosperity was legitimate and blessed by God in the first place (he may simply have inherited it), the selfish use of God’s blessings does not result in God’s blessing.

27. The force of the statement that God has not empowered him to eat from it is that God allows his enjoyment of the things in life that should normally bring him pleasure to be frustrated.

28. Or, in an active sense, God Himself frustrates the enjoyment of those that He chooses.

29. As Kidner has observed, “Qoheleth is very far from holding that man has rights which God ignores; it is rather that man has needs which God exposes, since these needs are of such a kind that the temporal world cannot begin to meet them.”
30. From what Solomon has previously stated, it should be clear that this type of person is not the one that is good in His sight; he is the type of person that has missed the mark and is not properly oriented to God.  Eccles. 2:25-26

31. While attitude toward Bible doctrine is not explicitly referred to in either case, we would suggest that the relative orientation to doctrine is what lies behind God’s differing responses to the two men.

32. The first has capacity for life and would appear to be content with God’s provision; the second seems to lack capacity for his blessings (even though he has been blessed greatly) and demonstrates his lack of contentment by his pursuit for more.

33. The next phrase is introduced by the explanatory use of the conjunction yKi (kiy—that, when, or because).

34. Although the term yrIk.n" (nakhriy—foreigner) can refer to an alien or person from another country, it is used in more limited ways to denote one that is simply unknown, unfamiliar, or unrecognized.
35. The contrast here is that the man that has been prospered previously, who should be the one enjoying the blessings he has accumulated, is not; someone outside his immediate circle of family and friends is enjoying them.
36. Again, the general term lk;a' (‘akhal—eat) should not be limited only to the simple physical act of eating; it should be understood to refer to the consumption and enjoyment of the prosperity.
37. One interpretative question that arises is whether or not the man does not enjoy his prosperity in general or because something happens to it.

38. Some have suggested that the type of person that is continually consumed with the desire for more or better things never really finds any enjoyment in life because he is consumed with his passion for acquisition.

39. Still others suggest that his lack of enjoyment may relate to the difficult nature of his work, his health, or some other unspecified cause.

40. What we are clearly told is fact that a foreigner/stranger consumes his prosperity, which potentially  suggests that some sort of calamity befalls this wealthy person.

41. This might involve any number of scenarios, which would include not having a family or heir with whom he can share or to whom he can bequeath his prosperity, losing his prosperity through war, violence, or robbery, or some other act of injustice.

42. As we saw in the previous chapter, a simple bad investment may cause one to lose all he has in a very short time; then, a stranger comes to own the wealth.  Eccles. 5:14

43. The point here is that it would have been better never to have had the prosperity than to have had it, never enjoyed it, and surrendered it to a stranger.

44. Qoheleth drives his point home with his continual refrain that this is another in the series of vain, empty, absurd, or useless events that are a part of life.

45. And to that Qoheleth adds the statement that it is not only another futile event, it is described as a sick evil.

46. The term ylix\ (chaliy—sickness) can refer to that which is weak, sick, or diseased; however, it can also refer to one that is sick at heart, one who is depressed, and who feels sorry for himself.
47. In this context, he is not saying that the inability to enjoy his wealth was a result of some physical malady (as per Galling); he is using the term metaphorically.
48. In that regard, Qoheleth sees this as a depressing or grievous misfortune, an evil disease, or grievous illness.
49. He is not saying that this happens regularly to wealthy people; he is saying that it is one of the things that can happen and he has seen it in his lifetime.

Misery and miscarriage

6:3 If a man fathers a hundred children and lives many years, however many they be, but his soul is not satisfied with his prosperity, and he does not even have a proper burial, then I say, "Better the miscarriage than he,  {hypothetical part. ~ai if—m.s.n. vyai a man, an individual—Hiphil impf.3m.s. dl;y" lit. to bear, to bring forth, causal, causes to be born, fathers—f.s.adj. ha'me a hundred—Qal impf. 3m.s. hy"x' he became, he lived—waw + f.p.n. hn"v' years—f.p.adj. br; great, much, many—waw + m.s.adj. br; much, many; this introduces a concessive clause that modifies the previous clause—pref.rel.part. v + Qal impf. 3m.p. hy"x' they become—m.p.n.const. ~Ay days of—f.p.n.const. + 3m.s.suff. hn"v' his years—waw + f.s.n.const. + 3m.s.suff. vp,n< but or yet his soul—neg. al{ + Qal impf. 3f.s. [;bef' to be full from nourishment, to be satisfied—prep. !mi from the source of—d.a. + f.s.n. bAj the good, the sexual prosperity and his long life—waw + conj. ~G: and indeed, and also—f.s.n. hr'Wbq. grave, burial place, to not have a burial place=not having a proper burial—neg. al{ + Qal pf. 3f.s. hy"x' does not become, does not occur—Qal pf. 1s rm;a' I am saying, I say—m.s.adj. bAj good from=better than—prep. !mi + 3m.s.suff.—d.a. + m.s.n. lp,nE 3x, an aborted birth, a  miscarriage}
6:4 for it comes in futility and goes into obscurity; and its name is covered in obscurity.  {conj. yKi for, because—insep.prep. B + m.s.n. lb,h, in vanity, in futility—Qal pf. 3m.s. aAB it comes—waw + insep.prep. B + m.s.n. %v,xo opposite of light, darkness, obscurity—Qal impf. 3m.s. %l;h' it walks, it departs or goes—waw + insep.prep. B + m.s.n. %v,xo in darkness or obscurity—m.s.n.const. + 3m.s.suff. ~ve its name—Pual impf. 3m.s. hs'K' in pual, to be covered, hidden, concealed}

6:5 "It never sees the sun and it never knows anything; it is better off than he.  {conj. ~G: indeed, furthermore—c.s.n. vm,v, sun, sunlight—neg. al{ + Qal pf. 3m.s. ha'r' to see, to experience—waw + neg. al{  + Qal pf. 3m.s. [d;y" it did not know or recognize anything—f.s.n. tx;n: 12X, rest, peace, quietness, security—insep.prep. l + m.s.adj. hz< to this one—insep.prep. m + m.s.adj. hz<}

6:6 "Even if the man lives a thousand years twice and does not enjoy what is good--do not all go to one place?"  {waw + conj. WLai and if, although—Qal pf. 3m.s. hy"x' became, lives—m.s.adj. @l,a, a thousand—f.p.n. hn"v'  years—f.dual.n. ~[;P; lit foot, step, time, two times—

waw + f.s.n. bAj good---neg. al{ + Qal pf. 3m.s. ha'r' goes not see good=does not enjoy the good things in life—interrog.part. h] used to introduce a question—neg. al{ not—prep. la, + m.s.n. ~Aqm' a place—m.s.adj. dx'a, one place, that same place—d.a. + m.s.n. lKo the all, everyone—Qal act.part. %l;h' walking, proceeding}
Exposition vs. 3-6

1. Qoheleth now isolates on the theme of the wealthy type of individual, who enjoys sexual prosperity and a long life, but is not able to enjoy it.

2. In verse 3 he shifts from the abundance of wealth, property, and riches to other areas that were considered to be among the great blessings of life—children and long life.

3. From the Old Testament Jewish perspective, the view was that numerous children and a lengthy life were the rewards of the righteous.  Ps. 127:3-5; Gen. 33:5, 48:4; Deut. 7:13, 28:4

4. Many children were viewed as a proof of God’s blessing; Qoheleth uses the figure one hundred as a round figure to denote great sexual prosperity.

5. Long life was considered to be another of the great blessings of God, an area of prosperity to which men normally aspired.  Deut. 11:21; ISam. 25:6; IKings 3:11; Ps. 91:16; Prov. 3:16

6. He will once again use a round number in verse 6 (both figures are examples of hyperbole) to denote one that lives what could be considered multiple lifetimes.

7. Qoheleth expresses the long life of the man in emphatic terms as he emphasizes the actual number of days in the years of his life.  Gen. 25:7; Ps. 90:10

8. His point is that no matter how much sexual prosperity one enjoys, no matter how many years he may live, if a man cannot enjoy what he has, he is better off never to have had it in the first place.

9. The Hebrew idiom to satisfy the soul has the nuance of experiencing something that provides the sense of contentment and completion that human beings often seek.

10. The good in this context is not used in a moral sense; it is used to denote the specific blessings of long life and sexual prosperity.

11. The term vp,n< (nephesh—soul) is used 4 times in verses 2-9; it refers to the immaterial part of man that has the capacity to enjoy satisfaction and contentment.
12. Although a man may prosper in the financial realm, enjoy great sexual prosperity, and live several lifetimes, he may not have the capacity to experience the contentment and satisfaction that truly makes life worthwhile.

13. One of the chief difficulties of verse 3 is how one is to understand the phrase and he does not have a proper burial.
14. Some seek to identify the third person singular suffix on the inseparable preposition l (l) with the stillborn, who has not been introduced to this point.

15. We would not argue the isagogic fact that the miscarriage or stillborn was generally not given a normal burial; in fact, they were often not buried at all.

16. However, to apply the third person suffix to a subject that has not appeared in the text is grammatically tenuous at best.

17. Further, the conjunction ~G: (gam—also, indeed, even, furthermore) appears to be used to continue the discussion of the man that had prosperity, sexual blessing, or lived a long life.
18. This would fall under the ascensive use of the term, which now introduces what might be considered the ultimate vanity for the prosperous man who appeared to have everything.
19. The phrase may be understood in two ways; the first way in which one may understand this phrase is to take it literally that a burial never occurs for him—he essentially lives on in his misery. 

20. The second (the most likely sense) is that the wealthy man did not receive what would be considered a customary burial, which was considered a matter of great importance in many ancient cultures.
21. This idea prevailed widely in the Greek culture; in fact, much of plot of  Antigone (written by Sophocles) concerns the fact that one man is buried properly and honored as a hero, while another is left to rot and be eaten by dogs in disgrace.
22. In the Jewish culture, if a man was not buried properly, it was looked on as something deeply humiliating; further, it was something one would normally seek to avoid.  IKings 21:23; IIKings 9:30-37; Isaiah 14:19; Jeremiah 22:19, 36:30; Rev. 11:9

23. It would be out of the ordinary for a man with plenty of prosperity, a lengthy life, and a great number of children, not to be given a proper burial.

24. Therefore, the man that has it all from the human perspective, does not receive any real satisfaction from those things that are normally considered blessings, and dies unhonored and unlamented, is an example of the extreme frustration and futility that can come in life.

25. He now engages in another bit of hyperbole as he compares the fate of such a person with the fate of the stillborn; Qoheleth uses another of his better than sayings to make his point.

26. The Hebrew term lp,nE (nephel—miscarriage) is derived from the verb to fall, and denotes that fetus that does not make it to the actual birth; it might encompass the idea of abortion (although, the only three usages would not tend to support that), but definitely refers to a miscarriage.
27. His strong assertion is followed in verse 4 by the conjunction yKi (kiy), which is designed to introduce his explanation for his opinion.

28. Some have attempted to apply this verse to the miserable man in verse 3 based on the fact that the stillborn does not have a name that can be covered or shrouded.

29. However, the subject can only be the stillborn, since what follows immediately in verse 5 cannot possibly refer to one among the living

30. Qoheleth makes three assertions about the miscarriage;

a. It comes in vanity, which is likely designed to communicate the dual ideas inherent in the term lb,h, (hebhel) of futility, meaninglessness, and transience.

b. It goes into darkness, which indicates that the fetus has no vision or knowledge of the world.

c. Its name is covered in darkness indicates that it the miscarriage likely did not receive a name.

31. He continues in verse 5 with the fact that the stillborn never sees the sun, which augments the emphasis of the previous verse on darkness, by using the conjunction ~G: (gam—furthermore, indeed).
32. He refers to the sun without the definite article (which is unusual in this book), but this is designed to emphasize the light of the sun, not the sun itself.
33. This explains why the miscarriage goes into darkness and obscurity; it never sees the sunlight of day.
34. For Qoheleth, to see the sun is tantamount to living; therefore, to not have seen the sun is equivalent to never having lived.  Job 3:16; Eccles. 7:11
35. He concludes his description of the miscarriage by asserting that the fact that the stillborn fetus never knows anything.
36. The fact that the verb [d;y" (yadha’—to know) does not have a direct object has troubled some, who then attempt to make the term tx;n: (nachath—rest, ease, quietness) the object of the verb.
37. However, it is not the object of the verb to know; it is to be construed with what follows, which forms one more of the better than/more than situations which are used throughout this book.
38. In fact, the verb [d;y" (yadha’—to know) is used without any object in other passages with the meaning of simply having knowledge or not having knowledge.  Ps. 73:22; Isa. 44:9
39. His point is that the untimely birth does not come into this world and experience any of the toil, futility, frustration, and misery that those that live will experience.
40. In that regard, Qoheleth is pointing out the obvious fact that the stillborn that never reaches consciousness never experiences any of the hardships and misery that characterize the human condition.
41. Therefore, his final assessment is that the stillborn experiences more rest than the rich man, who had to struggle to get rich and has to struggle to guard and maintain his wealth.
42. His conclusion is that a life of misery, even though accompanied by various levels of prosperity,  is worse than a miscarriage, which never sees the light and never struggles in the arena of life.

43. Qoheleth bolsters his position by introducing a protasis that contains a hypothetical element that is followed by a rhetorical question.

44. He has used hyperbole several times in this section and now gets specific about the nature of long life by introducing someone who lives an unrealistically long life.

45. If a man could live for two thousand years (more than double the life of Methuselah!), those years would still be meaningless if one did not find enjoyment in them.

46. Those excessive years would not only be meaningless, life itself would become a source of increasing frustration if one was not happy while living it.

47. This gives a different perspective to the traditional wisdom literature that indicated that a long life was always considered a blessing—a reward for uprightness.

48. Here, Qoheleth acknowledges that a long life without gratification was not always necessarily a good thing.

49. In the end, even if one lived a thoroughly enjoyable life (although that is not his focus), even that life will eventually come to an end.

50. His conclusion is that the lifeless fetus and the man who endured a long but unhappy life are both destined for Sheol; however, the lifeless miscarriage is to be congratulated because it reached the goal more quickly and with less stress and trauma.

51. The one time Solomon uses the Hebrew term Sheol in this book appears to emphasize the grave itself or the state of death.  Eccles. 9:10

52. One should not conclude that Solomon lacked understanding of life after death, a resurrection, a judgment, or other things associated with the afterlife.  Eccles. 3:17

53. He simply focuses on the aspect of death that most naturally suits his purposes in writing; he wants his readers to see death as the end of all endeavors under the sun.  Prov. 5:5, 7:27; Eccles. 9:10; SOS 8:6

The longing of the soul

6:7 All a man’s labor is for his mouth and yet the soul is not satisfied.  {m.s.n.const. lKo all of—m.s.n.const. lm’[‘ labor, fruit of the labor, what comes from hard work—d.a. + m.s.n. ~d’a’ the man, mankind—insep.prep. l + m.s.n.const. + 3m.s.suff. hP, to or for his mouth, for his consumption—waw + conj. ~G: but nevertheless—d.a. + f.s.n. vp,n< his soul, his immaterial being—neg. al{ + Niphal impf. 3f.s. alem’ to fill something, passively, to be filled, satisfied}

6:8 For what advantage does the wise man have over the fool? What advantage does the poor man have because he knows how to conduct his life?  {conj. YKi because, for—interrog.pron. hm’ what— m.s.n. rteAy advantage, edge—insep.prep.l + m.s.adj. ~k’x’ to or for the wise man—prep. !mi + d.a. + m.s.n. lysiK. from the fool, over the fool—

interrog.pron. hm’ what—supply advantage or edge—insep. prep. L + m.s.adj. ynI[‘ poor, weak, afflicted, needy, humble; the term denotes the type of person that has some disability or distress that afflicts him; this type of person tends to live financially from day to day, is often defenseless, and subject to oppression—--Qal act.part.m.s. [d;y” knowing, who knows, recognizes, or understands—pref. l + Qal infin.const. %l;h’ to know how to walk=knowing how to conduct oneself or his affairs—prep. Dg<n< prominence, in front of, before, against—d.a. + m..p.adj. yx; the living ones}
6:9 What the eyes see is better than what the soul pursues. This too is futility and a striving after wind.  {m.s.adj. bAj good from=better than—m.s.n.const. ha,r>m; the verb means to see, this term refers to the faculty of sight, or the object of sight, what is being seen—f.dual.n. !yI[; the two eyes—prep. !mi + Qal infin.const. %l;h’ to walk, to travel, to roam, to wander—f.s.n. vp,n< soul—conj. ~G: also, indeed, too—m.s.adj. hz< this is—m.s.n. lb,h, vanity, transience, emptiness—waw + f.s.n.const. tW[r> striving after, pursuing, chasing—f.s.n. x;Wr wind}

Exposition vs. 7-9

1. What follows in these three verses is loosely connected with what has preceded; the emphasis in these verse is that real satisfaction in life is not necessarily found in labor, wisdom, or skill.

2. Qoheleth sets forth a principle that that is common in the human race; people often work hard, only to consume it themselves.

3. Qoheleth advances a slightly different approach in these verses by focusing on the fact that material prosperity is often consumed by the worker in another of the repetitious cycles that he has observed.

4. This situation would certainly add to his contention that true satisfaction in life cannot be gained from material prosperity, which is simply consumed by those that gain it.

5. It would appear that verse 7 is a proverbial expression, which focuses on the fact that the human soul is not satisfied by the process of working and consuming.

6. Although some have sought to particularize the Hebrew ~d"Þa'h' (ha’adham—the man) as the specific man in the previous verses, it is best to understand the term as it has been used to this point in Ecclesiastes; it is a generic term that refers to mankind at large.
7. Again, although proverbial expressions are to be understood as generally true, they are not to be taken in a universal sense in all cases.

8. The first portion of verse 7 appears to employ hyperbole and over-simplification, since very few would likely consume all the fruit of their labor.

9. However, it is evident that men work in order to feed the body, which in turn provides the energy to continue working, in order to continue feeding the body.

10. The Hebrew term lm'[' (‘amal—labor, toil) is used of the hard and unpleasant aspects of work; however, in many contexts in this book, it focuses on the results of that labor, what the labor produces in terms of physical benefits.
11. What one earns simply goes to provide physical food for his table, which he consumes on a daily, weekly, monthly, and yearly basis.
12. The second portion of verse 7 switches from the mouth, which consumes the fruit of one’s labor, to the soul, which Qoheleth says is never satisfied.

13. Many translators and interpreters see the Hebrew term vp,n< (nephesh—soul) as referring to the appetites that drive a man; however, it would seem that Qoheleth is saying that the soul is not really satisfied with this cycle of work and consumption.
14. However, when we consider how Solomon uses the term in this book, it would seem to refer to the whole person, since the soul can see/perceive (Eccles. 2:24), desire (Eccles. 6:2), be or not be satisfied (Eccles. 6:3), and search.  Eccles. 7:28
15. While his appetite may be in view, it would seem that his point is the food that fills the mouth and stomach does not provide permanent satisfaction in his life.  Prov. 16:26
16. Thus, Qoheleth sets forth this cycle in which a man cannot find lasting fulfillment, which only leads to his increasing sense of frustration and vanity.
17. In verse 8, Qoheleth introduces a couple of rhetorical questions to strengthen his position that men in every strata of society only work to feed themselves.
18. Generally, when he has asked rhetorical questions to this point, they have demanded a negative answer.
19. If such is the case here, he is simply pointing out that it does not matter if the man is a wise man, a fool, poor, or capable; all simply work to provide what they consume.
20. However, in this case, it would appear that Solomon is now challenging his audience to consider what relative advantages might exist for the wise and skilled.
21. The traditional wisdom of Israel would suggest that the wise man has an advantage over the fool since the prevailing thought was that wisdom was superior to folly.  Prov. 14:8; Eccles. 2:13

22. Qoheleth is not suggesting that wisdom is not superior to folly in every case; he is particularly dealing with the issue of what man can do to find happiness.

23. The second half of verse 8 poses more of a problem since there is some question as to whether or not Qoheleth is setting up the comparison between two different types of people (as he did in the first portion of verse 8), or if he is dealing with only one category.

24. Some translators believe that the comparison between two groups in the first portion of the verse is  extended to the latter portion of verse 8.

25. If that is the case, a couple of words are not repeated, but Qoheleth would be contrasting the poor, afflicted, downtrodden person with the one that knows how to properly order his life.

26. However, one does not have to supply any terms and the sentence makes perfect sense, but is limited to a singular category of a poor, but relatively wise person.

27. Conventional wisdom thinking would tend to suggest that the poor and afflicted are in that situation because of a lack of ability to get ahead in society.

28. The primary meaning of the verb hn"[' (‘anah), from which our adjective ynI[' (‘aniy) is derived, is to force or try to force someone into submission; then, to inflict punishment or pain on someone; then, to find oneself in a humble, lowly, or stunted position.
29. The adjective is used to describe one from the lower echelons of society, who is enduring a life of suffering, affliction, poverty, and oppression rather than one living a life of blessing, happiness, and prosperity. 

30. This is the type of person that has limited financial resources, tends to live from paycheck to paycheck, and his humble circumstances would cause him to be subject to oppression or abuse from the more powerful in society.  Isa. 10:2

31. Qoheleth indicates that this poor/afflicted person actually has some measure of wisdom and is classed among those who know how to walk before the living.
32. When the verb [d;y" (yadha’—know, recognize, understand) is used with the infinitive construct following (as it is at the end of verse 8), it emphasizes the concept of knowing how to do something.
33. Knowing how to walk before the living is an idiom for understanding how to behave, how to conduct one’s life in this present world in either the moral realm, social realm, or both.
34. Traditional wisdom literature would suggest that the poor were in that situation because they did not possess the necessary wisdom in order to live their lives successfully.
35. Qoheleth here challenges a simplistic approach by putting forth an example of a poor person that was not poor due to some lack of understanding how to live his life.
36. According to the normal understanding of the sages, wisdom was the way to material prosperity, riches, success, and long life in this world.
37. Nevertheless, neither the wise, the fools, the poor, or the socially astute will be able to find ultimate satisfaction in the acquisition of goods, since they all will merely end up consuming those goods.
38. This section closes in verse 9 with another proverbial expression, and another repetition of the vanity formula.

39. The proverb is another of the better than statements, which are scattered throughout this book.

40. While the Hebrew here is relatively simple, the exact meaning of the proverb has created some difficulty, based on how one understands the term ha,r>m; (mar’eh—sees).
41. While the term is used to denote the faculty of sight, it is more often used to denote the sight of something, the outward form that is seen.  
42. If it is taken in a materialistic sense, what the two eyes can see would refer to those things that were in the immediate periphery and were readily available.

43. If it is to be understood in an aesthetic sense, it would focus on the pleasant aspects of one’s surroundings.

44. These immediate blessings are declared to be better than a wandering soul, which is quite loosely translated by the New American Standard as what the soul desires.
45. Qoheleth continues to impress upon his readers that the human soul is very often not capable of complete contentment and thus, continues in an ongoing quest for satisfaction.  Eccles. 6:3,7

46. The point is that the immediate, available pleasures of life are superior to those things that the soul desires, dreams of, and pursues, but does not have.

47. In that regard, it is similar to our proverb that a bird in the hand is worth two in the bush.
48. All too often, people may set their sights on goals that are unattainable, or on achievements that are beyond their capabilities.

49. This is certainly a waste of time and another of the transient vanities that all too often characterize the human race.

50. A better approach is to simply overrule the STA and enjoy what one sees in his life, rather than searching for those elusive things that one thinks will make him satisfied.

51. I don’t think Solomon is saying that people should not have dreams and goals, but we should recognize that those fleeting dreams will not fill our stomachs, pay our bills, or provide lasting contentment for our souls. 

52. He concludes this section, which is actually the conclusion of the first half of the book in the Masoretic Text, with the final time that he will use the vanity formula in its full form.

53. While some have questioned what he considers to be so pointless, it would seem that one can reach back to the last usage of the formula in verse 2, and conclude that verses 3-9 are in view.

54. Some have suggested that it refers only to the proverb of verse 9, it seems more likely that it refers to the entire principle of not enjoying what one has, coupled with the continual pursuit of that which cannot satisfy. 

The human predicament

6:10 Whatever exists has already been named, and it is known what man is; for he is not able to dispute with Him who is stronger than he is.  {interrog.pron. hm' what—pref.rel.part. v, + Qal pf.3m.s. hy"h' which has become, what has existed—adv. rb'K. 9X, only in Eccles. “already”—Niphal pf.3m.s. ar'q' to be called, named, was named, was called—m.s.n.const. + 3m.s.suff. ~ve its name—waw + Niphal part.m.s. [d;y" and being known—rel.part. rv,a] who, which—pron.3m.s. aWh that which he is—m.s.n. ~d'a' man is being recognized for what he is—waw + neg. al{ and not—Qal impf.3.m.s. lkoy" to be able to do something, to have the strength to prevail—pref. l + Qal infin.const. !yDI lit. to judge, contend, plead a case—prep. ~[I with, against—pref.rel.part. v, + either Hiphil infin.const.  (kethiybh) or m.s.adj. (qere) @qeT' root means to have authority, power, or strength, to prevail against someone, to be mighty—prep. !mi + 3m.s.suff.; the New American Standard has captured the meaning}
6:11 When there are many words, futility increases. What then is the advantage to a man?  {conj. yKi that, when—adv. VyE there exists—m.p.n. rb'D' words, things matters, the preceding context would tend to favor things that men seek to accumulate—Hiphil infin.abs. hb'r' causing to be many, numerous, multiplied—Hiphil part.m.p. hb'r' causing to be many—m.s.n. lb,h, vanity, futility—interrog.part. hm' what—supply is—m.s.n. to be left over, to be an edge, an advantage—insep.prep. l + m.s.n. ~d'a' for a man, any man?}

6:12 For who knows what is good for a man during his lifetime, during the few years of his futile life? He will spend them like a shadow. For who can tell a man what will be after him under the sun?  {conj. yKi for, because—interrog.pron. ymi who—Qal part.m.s. [d;y" is knowing, who knows—interrog.pron. hm' what—m.s.adj. bAj satisfying, pleasurable, worthwhile—insep.prep. l + m.s.n. ~d'a' for any man; what good a man will enjoy—insep.prep. B + m.p.n. ~yYIx; in lives, the various facets of life that compose the human experience—m.s.n.const. rP's.mi number of—m.p.n.const. ~Ay days of—m.p.n.const. ~yYIx; lives of—m.s.n.const. + 3m.s.suff. lb,h, with the terms for days and numbers, it would seem the emphasis here is on the transitory, fleeting nature of man’s life—waw + Qal pf.3m.s. + 3m.p.suff. hf'[' he will manufacture them, accomplish them—insep.prep. K + m.s.n. lce like a shadow, without substance, fleeting—rel.part. rv,a] therefore, for—interrog.pron. ymi who—Hiphil pf.3m.s. dg;n' to make known, plain or evident, who will cause to make known—insep.prep. l + m.s.n. ~d'a' to any man, anyone—interrog.pron. hm' what—Qal impf.3m.s. hy"h' what will become—adv./prep. yrex]a; + 3m.s.suff. behind, after, afterwards—prep. tx;T;  under—d.a. + c.s.n. vm,v,}

Exposition vs. 10-12

1. According to the note in the margin of the Masoretic text, this section marks the half-way point of the book of Ecclesiastes.

2. It is clear that these three verses form a conclusion of sorts, and that the subject matter shifts to more practical advice in light of the human condition that Qoheleth has detailed to this point.

3. These verses provide the rather distressing conclusion that it really makes no difference how much man achieves, accumulates, provides for himself or others, since he lives in an environment that he may not be able to change by his own efforts.

4. However, his insatiable appetites will continue to run in their inevitable cycles of desire and fulfillment, never attaining permanent fulfillment.

5. Qoheleth concludes the first half of the book with another assertion that he believes that nothing new exists under the sun, which serves to conclude and reinforce his initial assertions.  Eccles. 1:9-10, 2:12, 3:15

6. He begins with a declaration that everything that exists in the world has already been given a designation.

7. While the subject is not explicit, a study of Genesis reveals that God not only brought creation into existence, He designated a name for every part of His creation.  Gen. 1:5,8,10

8. The idea behind naming something does not merely deal with providing a tag by which it is known; it focuses on the sovereign choice of the one providing the name.  Gen. 2:19,23, 3:20

9. In some cases, naming something is likely tantamount to creating it in the first place, or causing it to come into existence.  Isa. 40:26

10. Qoheleth’s assertion is that God has created the world as we know it, and has provided a designation for the various parts of that world; this stresses His sovereign will and choices in the matters that relate to the physical creation.

11. Further, since all that exists has already been provided its name and place by God, man is powerless to effectively make any changes in the material order.

12. This is reinforced by the reality that all things were created and designated by God before man came into existence on D+6 (day six) of the restoration.

13. There is some question as to how we are to understand the next clause, since some construe it with the first clause about things being named, while others construe it with what follows about contending with the one who is stronger.

14. Given the fact that both of the first two verbs in verse 10 are in the Niphal stem, it makes some sense to understand that the unnamed subject is the same for both.

15. Since God is the one that created all things and provided the names by which they were known, it seems best to understand that He is the one with the knowledge of what man is.

16. God not only created and named all that exists, He created and named man as well.

17. The Hebrew term ~d'a' (‘adham—man), which he was designated by His creator, most likely refers to the original complexion of man, who was formed from the dust of the hm'd'a] (‘adhamah—ground, land).  Gen. 2:7, 3:19
18. In spite of the fact that man was the crowning feature of God’s creation, his very nature is designed to keep his frailty, limitations, and inferiority to his Creator before him.  Gen. 1:26-28
19. The concept of naming something is also designed to relate to its actual character; in that regard, God, man, and the world have settled characters that man is powerless to change.
20. The final portion of verse 10, while not discreetly identifying the subject, is designed to inform his readers that man is powerless to change his lot.

21. Although there is a textual issue with respect to the root @qeT' (taqeph—might, strong), it does not materially affect the interpretation, which pits a stronger person against a weaker one.
22. The stronger person is the same unnamed subject of the first portion of the verse, the One that has designated a name for all things in His creation and who knows the nature and character of man.
23. The one who is weaker is man, who must recognize that the omnipotent God has made sovereign determinations that affect him, but about which he can do nothing in the final analysis.

24. Man must recognize that there are certain limitations with which he has to live, based solely on the framework that God created, the reality of the fall, and the introduction of sin and judgment.

25. Solomon recognized these frustrations and limitations as being a normative part of life in a fallen world; however, it does not mean that he appreciated them or was fond of them.

26. In fact, the three statements of verse 10 would seem to be simple declarations of fact; things that are true, but beyond the power of men to change.

27. One important point in the final statement of verse 10 deals with the verb that is used, which is the Hebrew !yDI (diyn), which denotes the concept of judging and issuing a verdict.
28. The fact that man cannot judge God is also designed to reinforce the fact that God has created the world and the laws that govern it according to His own sovereign design.

29. Since man is too limited to take all factors into consideration, he cannot effectively pass any sort of judgment on God and the order He has established.

30. Therefore, the laws of God that govern life in this world are just as immutable as the law of gravity; God’s laws govern man and his existence, whether man likes it or not.

31. While this may appear to be quite unfair on the surface and can certainly produce frustration, the fact is that how one relates to these facts depends on how one views the character of God and understands the nature of this world.

a. If one believes that God is wise, loving, and benevolent, his response would be that this is the best situation that can exist since God could not allow otherwise.

b. However, if one views God as some sort of arbitrary tyrant that subjects His creation to His unstable whims, then this is all viewed as quite unfair.

c. If one recognizes that the world has been cursed because of the fall of man and that this is not God’s original design, then he recognizes that this flawed system was not God’s intent.

d. However, if one eliminates the concepts of sin, the fall, and the curse, and views this world as God’s best work, then he would have a far lower opinion of it all.

32. However, in the immediate context of pursuing wealth, having riches, and enjoying them, the sense is that if God does not desire to bless a particular person with certain things, he is effectively fighting against God if he pursues them.

33. Very often, when men pit themselves against the will of God we find the results that Qoheleth sets forth in verse 11—the multiplication of words.
34. As he continues the thought from the previous verse, Qoheleth has dismissed the ability of man to effectively prevail in judgment against God.

35. While the Hebrew verb !yDI (diyn) does have the essential meaning of adjudication, its meaning was broadened to include the idea of the arguing of a case so as to prevail at law.
36. The principle that man cannot effectively dispute with God, since He is the stronger of the two parties, is now broadened to include the reality that attempting to do so is simply another exercise in futility.

37. Although man may marshal many arguments against God and the order He has established, his multiplication of words is also a multiplication of meaninglessness.

38. Since it is fruitless to argue with someone that is stronger, it is a further waste of time and energy to even attempt to do so; man is continually confronted with his weakness and limitations when it comes to God.

39. In the final analysis, the power rests with God and not with the human tongue; the Creator will always be superior to His creation.

40. Qoheleth closes verse 11 with another rhetorical question about the real profit or advantage to any man in such attempts to argue with God.

41. The rhetorical question is designed to lead the reader to the inevitable conclusion that there is no advantage in this type of fruitless activity.

42. He continues his rhetorical questions in verse 12 with two additional ones, to which we would expect two negative responses.

43. He introduces his question with a phrase he has used previously, which is designed to make the reader think about what he actually knows and can prove.  Eccles. 2:19, 3:21

44. The question certainly points out that no one can state with certainty what is good for man in general; neither can one even state with certainty what is good for any individual.

45. However, this leaves open an alternative answer that the stronger one in verse 10 (man’s Creator) would know what was good for man individually and generally.

46. This would agree with his previous assertion that the cycles of nature and human experience are determined by the sovereignty of God.  Eccles. 3:1ff

47. The reality is that we do not even know what will make us happy in the short term, let alone knowing what would make us happy in the long term.

48. Many people have had the experience of thinking that something or someone would ultimately make them happy, only to find out that they were completely wrong.

49. Therefore, this passage would tend to confirm that man is too limited to figure out what is best for himself and should be humble enough to trust God’s wisdom and accept His provision.

50. In short, this is another subtle argument for the necessity of faith in God, faith in His plan, and being willing to accept His provision, as opposed to pursuing human endeavors of one’s choice that may lead to misery and despair.

51. Qoheleth is here consistent with what we find in the rest of the Bible about the brevity of man’s life, the short time that he spends on planet earth.  Ps. 39:5, 144:4; James 4:14

52. He emphasizes the short nature of life by using the plural of the word ~Ay (days), which is translated as years by the New American Standard translation.
53. He further likens man’s existence and the work he does while on earth as a shadow, which is designed to further emphasize the frailty and limitations of humans.
54. While it may also point to the brevity of life, it even more emphasizes that fact that life is ephemeral and insubstantial; further, like a shadow that comes and goes without leaving any real evidence, man will come and go on the earth and be forgotten.  Eccles. 1:11
55. The final rhetorical question, which also is designed to elicit a negative answer, points out that man has no real knowledge about the future.
56. He not only does not know what is best for him today, he cannot effectively plan for the future because it is uncertain and beyond his ability to figure out.
57. I would understand the phrase after him under the sun to be referring to his future and not what will occur after his death, since death ends it all for the man anyway.
58. These three verses introduce the second half of the book by reinforcing the reality of human limitations in the uncertain world in which we live.
59. He attributes the world and its seasons to God, the Creator whom man cannot effectively resist and whom he cannot completely figure out.
60. Solomon has articulated that man is unable to challenge the Creator since he is working from a position of weakness.
61. Man is not wise enough to figure out what is in his own best interest in the present, and he cannot work out the future since he has no knowledge of what will come to pass.
62. Any attempts to pursue the course in life that man thinks is best may well end in catastrophe, which will further intensify whatever misery may already exist.
63. Even if one is successful in his chosen endeavors, it is certain that all his accomplishments will be quickly forgotten, and all his wealth will be left to another.
64. The one certainty that has dominated the first portion of this book is that all men will face the inevitability of death.
65. By now, the reader should be wondering what in the world a person is to do in light of all these human limitations and painful uncertainties that permeate our existence.
66. Although everything that Qoheleth has stated is correct (inasmuch as they are true in the context in which he asserts them), he has given brief glimpses into the fact that he recognizes that good is available to man.  Eccles. 2:24-26, 3:12-13, 5:18-20
67. However, he has very consistently linked the good things of life with God. 
68. Thus, there is the struggle within him between the outward meaninglessness of life and the inner meaning that he discerns for the man with whom God is pleased. 
69. As Pett has concluded, “As a philosopher and thinker he is pessimistic, although as a believer, at least to some extent, he is optimistic. But there is still the problem of death to be taken into account.”
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